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THE CHK1J3TIAN LAW 

OP 

UNION IN COMMUNION. 



CRISIS IN THE DISCUSSION. 

WHEN, more than forty years ago, the ex- 
citing debate in the United States Senate 
which threatened national disruption had -for 
many days wandered from the point at issue 
till passion was stirred by sectional antagon- 
isms, Daniel Webster commenced his compre- 
hensive appeal, which led to union during 
another generation, by comparing the disputants 
to mariners who had lost their reckoning in a 
storm, and he brought all minds to centre on 
the real point in debate and to realize the hazard 
of continued controversy by the simple request, 
"I call for the reading of the resolution." 

In this masterly stroke of policy the great 
American statesman but followed the example 
of an equally eminent English orator.. When, 

3 



4 THE CHRISTIAN LAW OF 

sixty years before the American debate, the 
Parliament of Great Britain had become in- 
volved in a heated controversy as to taxation 
of the American colonists, Edmund Burke, in 
the opening of that speech which set in array 
the dangers which threatened colonial inde- 
pendence, called for the preamble of the resolu- 
tion before the House. That preamble began : 
" Whereas it is expedient that a revenue should be 
raised in America," etc. Ringing the changes 
on the word " expedient," and demanding why 
the framer had not written the word right in- 
stead of " expedient," this greatest of English 
statesmen, penetrating to the future age of mod- 
ern thought, intimated that no longer could 
political policy be allowed to triumph over 
moral principle, and expediency to take the place 
of right. 

Called to "contend earnestly for the faith 
once delivered to the saints," Christian advo- 
cates may well learn from able statesmen ; for 
as Jesus taught, "the children of this world 
are in their generation wiser than the children 
of light." It may be that in the controversy 
as to an important ordinance of Christ a well- 
meant suggestion of expediency has thrown into 
the shade a principle of right established by 
divine law. It may prove that, though a ma- 
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jority in our mother-land have yielded in mis- 
taken charity a principle hallowed by universal 
Christian faith and practice, American Chris- 
tians will hold faithfully that truth which alone 
can promote Christian grace. 

KESULTS OF DISCUSSION IN THE EVANGELI- 
CAL ALLIANCE. 

The late conference of Evangelical Chris- 
tians of different denominations and national- 
ities, held in New York, has hastened to a crisis 
questions in discussion as to union and commu- 
nion. Papers read and addresses made by rep- 
resentative men brought out in strong contrast 
the divergence of view which may result from a 
generous impulse that overlooks principles uni- 
versally recognized in Christian history. With- 
out question, the great gathering of the Evan- 
gelical Alliance has intensified the desire for 
co-operation in Christian work. Its immediate 
result, however, has led in the Episcopal Church 
to an increased disposition to nonconformity 
rather than uniformity. In the Congregational 
Church, the authority of General Councils has 
been successfully controverted. In the Presby- 
terian Church, Christian co-operation, as distinct 
from organic union, is now sought. Discussions 
in all evangelical churches since the Alliance 
1* 
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have turned on the issue of union and commu- 
nion, this being a natural result of that confer- 
ence. 

Dr. Hodge of Princeton in his paper entitled 
" Faith in Christ the only requisite to Christian 
Union," confounding spiritual with formal com- 
munion, declared : " No church has a right to 
demand more for Christian union and commu- 
nion than Christ demands to enter heaven." 
On the other hand, the Rev. Mr. Marston of 
London, giving a complete analysis of New Tes- 
tament allusions to the doctrine of " The Com- 
munion of Saints," as stated in the Apostles' 
Creed, showed that the gospel requires unity in 
Christian spirit rather than in church organiza- 
tion a view which the dean of Canterbury 
aptly illustrated in the relation of the Church 
of England to the various denominational 
bodies. Dr. Muhlenberg found few to second his 
suggestion that occasional union communion ser- 
vices would prove a source of Christian unity. 

The individual invitations given during the 
conference to attend union communion services, 
and the acceptance of the invitations by two or 
three out of the hundreds who were present, rep- 
resenting different churches, have led to protests 
from churches whence remonstrance was least 
expected, and have called forth in many quar- 
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ters a reconsideration of the generally recog- 
nized requisites for admission to the Lord's 
Supper. 

THE SPIRIT DEVELOPED IN THE COMMUNION 
CONTROVERSY. 

The persistent effort to draw a portion of the 
membership of Baptist churches into affiliation 
with the Free-will Baptist churches of New 
England, or with the open-communion Baptists 
i of England, calls for a careful notice of the spirit 
which is developed by controversy. If, under 
the old dispensation, " mercy and truth met to- 
gether, and righteousness and peace kissed each 
other," assuredly, in Christ's church, the grace of 
charity and fidelity to truth need not conflict. 
But may not the agitation of mind amid late 
discussions have developed the spirit often pro- 
duced amid political conflicts? Have the dis- 
putants appreciated at all times the conscientious- 
ness of: their opponents ? Has not the proneness 
to personal rivalry sometimes overcome sincere 
love of the truth ? May it not be that the great 
end of all Christian discussion, the advancement 
of Christ's kingdom, has been too much lost sight 
of? And may it not be found that therefore the 
comprehensiveness of divine truth and the perfec- 
tion of divine grace have not been fully realized? 
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t 

Mission OF BAPTISTS AMONG EVANGELICAL | 

CHRISTIANS. j 

j; 

Christians of the Baptist denomination have 
always had, as their distinct mission, to strive for j 
the entire separation of the church from the j 
world. This has called forth three successive j 
efforts. The first was the dissolution of the ; 
union between church and state, in which aim 
all American Christians have come to agree. 
The second has been the separation of a regener- 
ate from an unregenerate membership by guard- 
ing baptism, first in its subjects, and second .in. 
its form; the latter of which, two efforts all 
Asiatic and European Christians have recog- 
nized as valid, while the former is most appre- 
ciated by American Christians, because associated 
with the theory of a state-church. Their third 
mission is to guard Christ's second ordinance 
from the perversions which have arisen as to the 
first ordinance. This their high calling, to bring 
back Christians everywhere to the original de- 
sign of the Lord's Supper as associated with 
baptism, is worthy of special consideration. 

THE AIM OF THE PRESENT REVIEW. 

Now that the first heat of controversy has 
subsided, aided by the after-thought which has 
followed the late excitement, it may be timely to 
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need the apostolic exhortations, " Whereto we 
have already attained, let us walk by the same 
rule," and " Follow after the things which make 
for peace, and things wherewith one may edify 
another." If we desire that the communion 
question or any other topic may be so discusse 3 as 
to lead to truth, arid its harmony be preserved, 
the order of survey belonging to all successful 
search for truth must be preserved. In the first 
place, the sources of evidence must be sought ; 
then the progress of opinions in the history of 
the church, as confirming just views, should be 
traced ; next the special views and their advocacy 
which have introduced modern controversy must 
ibe examined; and lastly, the practical difficul- 
I ties which have grown out of this controversy 
may be solved. 

SOURCES OP EVIDENCE AS TO THE LAW OF 

COMMUNION. 

All evangelical Christians agree in the general 
statement that the teaching of Christ and of his 
inspired apostles in the New Testament is the 
ultimate source of appeal in all questions of 
Christian doctrine and duty. It may be over- 
looked, however, in this general statement that 
two subsidiary principles are here involved 
Vhich demand special consideration in seeking 
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the law of Christian communion. Christ taught 
by example as well as by precept ; and, yet more, 
he has left each human mind dependent on its 
own powers in judging as to the meaning of his 
words, and as to the obi igations < imposed by his 
acts. There are therefore three<sources of Chris- 
tian knowledge by which we may determine the; 
law of admission to the Lord's table; first, New 
Testament statements ; second, apostolic practice * 
third, the history of Christian opinion. 

It is natural and right that the Christian in 
deciding any duty should seek a " Thus saith, 
the Lord." It may, however, be forgotten that 
God speaks as truly in his works as in his word,, 
and that the act of Christ may be quite as author- 
itative as his command. In fact, special com- 
mands for the performance of acts, either bodily 
or mental, cannot always be rightly understood 
unless the acts which are enjoined have been be- 
forehand witnessed or be so illustrated as to be 
comprehended. 

Yet further, the historic fact, that an ordinance 
was practiced by the apostles and has continued 
from their day, is a convincing as well as legit- 
imate proof of its divine authority. In regard 
to such ordinance, however, it should be remem- 
bered that no custom of any body claiming to 
be Christ's church is of any validity simply 
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because it can plead antiquity, while it has no 
ground in the teachings of divine wisdom. 

THE TESTIMONY OF THE NEW TESTAMENT AS 
TO THE REQUISITES FOB ADMISSION TO THE 
LORD'S SUPPER. 

The ordinance of baptism was appointed by 
divine direction in the opening ministry of John, 
Christ's forerunner, as is seen in his expression, 
" He that sent me to baptize," etc. The ordi- 
nance of the Supper was instituted four years 
later, subsequent to Christ's ministry of three 
and one-half years, which was preceded six 
months by John's baptism. The ordinance of 
baptism is then antecedent in time to the Sup- 
per. At the institution of the Supper only the 
twelve apostles and no other believers were pres- 
ent. The reason of this was not, however, as 
Romanists aver, that its full observance by par- 
taking of the cup is restricted to clergymen; 

since ever after all church members, as at Jeru- 

* * 

salem and Corinth, partook of the Supper in 
common. That the apostles had been baptized 
before partaking of the Supper is confirmed by 
a chain of evidence the most positive conceiv- 
able. John baptized all who received his teach- 
ing and on profession of repentance and of 
faith in the Christ to come. Some, at least, of 
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the twelve were John's disciples. Again, after 
John left Bethabara for En on, Christ's disci- 
ples baptized more disciples than had John, and 
it is inconceivable that they had neglected a 
duty which they required of others. The ques- 
tion as to the relation of John's baptism to that 
of Christ's disciples both before and after the 
institution of the Supper will be considered in 
noticing Robert Hall's inconclusive argument. 
It is important here to note that only a mind 
predisposed to avoid the laws by which truth 
is reached could suggest that Christ's disciples 
partook of the Supper before receiving bap- 
tism. 

In his commission which was to guide his 
ministers Christ intimates an order of observ- 
ance which in every trying era has been referred 
to by Christian leaders seeking to arrest corrupt- 
ing error. Thus Jerome in the fourth century, 
Alcuinus in the eighth, and Calvin and Luther 
in tlje sixteenth centuries, as Archbishop Whate- 
ly in the nineteenth century, urged the fact that 
Christ bound his ministers, first to make disci- 
ples, second to baptize them, third to teach them 
all other duties commanded, including that of 
the Supper. Throughout the entire history of 
the apostles, believers were baptized immediately 
on profession of their faith in Christ, which pre- 
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eludes of course the idea that the Lord's Sup- 
per could have been first observed. 

And here human reason, which instinctively 
seeks a natural connection in God's appoint- 
ments, remarks that baptism, once only observed 
and the sign of the beginning of spiritual life 
in Christ, must of course precede the Lord's Sup- 
per, which is repeatedly observed as the symbol 
of growth in grace and of continued depend- 
ence. 

OBSERVANCE OF THE LORD'S SUPPER IN 
EARLY CHRISTIAN AGES. 

The testimonies which establish the custom 
of the early churches as to baptism and the 
Lord's Supper in the ages succeeding the apos- 
tles are to be gathered from such writers as 
Irenseus and Origen in the second century, Ter- 
tullian in ,the third century, Cyprian and Je- 
rome in the fourth, Augustine and others in the 
fifth century. They are in part brought toge- 
ther bjf such historians as Gieseler and such 
archaeologists as Coleman ; and they can be 
substantiated by any student of early Christian 
literature. They all accord in the following tes 
timony : The earnest aim of faithful Christian 
teachers iu the early ages was first to lead men 
to genuine repentance and faith in Christ, and 
2 
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to this end the gospel was preached to all, while 
persevering catechetical instruction was given to 
children and youth. Baptism was administered 
{except in cases of threatening death) only to those 
who professed faith in Christ. Even hvthe times 
of the apostles, however, the influence of early 
Jewish and heathen, Asiatic and Grecian relig- 
ious convictions, led to a very common impres- 
sion that the external ordinances, appointed by 
'Christ only as symbols of spiritual change, had 
in themselves the efficacy ascribed to the rites 
taught to them from childhood an impression 
against which Christian missionaries in all ages 
have been obliged to guard. This error the 
.apostles Paul and Peter sought in their Epistles 
to correct, as Christian teachers in all ages have 
observed. This popular impression has always, 
however, betrayed both weak and worldly Chris- 
tian ministers into a yielding to the eager appeal 
of half-enlightened minds that Christ's ordi- 
nances be administered to persons not intelligent 
believers. Hence baptism came to be adminis- 
tered to those in peril of death, to infants, to 
the insane and idiotic, and even to dead bodies ; 
and since, in the case of the sick, baptism could 
not be administered by immersion, aspersion, 
or the sprinkling of the entire body, was re- 
sorted to. 
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Universally the Lord's Supper, and that in 
both elements, was administered to all baptized 
believers, and to none others unless to those- 
whose baptism was also exceptional. How veiy 
carefully invitations to the Lord's Supper were- 
guarded, is indicated in the so-called "Apostolic 
Constitutions," and in allusions recorded in "the- 
works of many early Christian writers. More- 
over, in marked consistency, the elements of the 
Supper in both kinds were administered to the- 
baptized sick, to the insane, and to infants, un- 
der the common impression that it possessed a 
saving efficacy, the Lord's Supper always suc- 
ceeding to baptism. 

About the fifth century the Western or Ro- 
man Church distinguished between baptism once 
administered and the Lord's Supper repeatedly 
given, so far as catechumens were concerned. 
From that time catechetical instruction, which 
in the early ages was made to precede both bap- 
tism and the Lord's Supper in the case of .chil- 
dren and youth, was carefully introduced prior 
to their first communion. This order of the 
ordinances has virtually been regarded in all 
Protestant churches, the infants baptized not 
being admitted to the Lord's Supper until ma- 
ture in years and educated in the tenets of their 
ancestral faith. The Eastern Church, on the- 
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contrary, including the Greek and its associate 
Asiatic and African branches, and also the Rus- 
sian Church, make the second ordinance imme- 
diately to follow the. first. The infant brought 
to the church is first plunged three times be- 
neath the water in the font ; it is then taken 
out, dressed, and brought back to the church, 
when a bit of wafer saturated with wine is placed 
by a spoon in the infant's mouth. Not an in- 
stance in history appears wherein the order of 
the two ordinances has not been preserved. It 
is only among the modern Baptists of England, 
guided by such leaders as Robert Hall, that the 
natural, the scriptural, and the historical order 
of baptism and the Supper has been set aside. 

TEACHING AND PRACTICE OF THE PROTEST- 
ANT AND REFORMED CHURCHES AS TO AD- 
MISSION TO THE LORD'S SUPPER. 

The names Protestant and Reformed have 
been given to those who in modern times have 
separated from the Roman Church, protesting 
against its errors and seeking to reform them. 
Among all these churches infant baptism has 
been retained, but infant communion has been 
discarded. Baptists, neither protesting nor re- 
forming, have simply maintained adherence to 
Ne-w Testament precedents. The statements of 
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leading authorities as to the views and practice of 
Protestant churches so generally represented in* 
the American States is an instructive confirma- 
tion of the history just considered. Calvin and 
his more comprehensive theological successor,, 
Turretine, while sustaining at length infant bap- 
tism against the Anabaptists, repeat the testi- 
mony of the Fathers that catechetical instruction,, 
.although it do not precede baptism, must be 
given before admission to the communion. The 
German Reformers, while differing as to the 
expediency of retaining infant baptism, made- 
admission to the Supper the privilege of only 
mature and professed believers who had received 
baptism. Dwight, the leader in New England 
theology, states as " indispensable qualifications" 
for admission to the Lord's Supper, that the 
candidate " should be a person of piety, that he 
should have made a public confession of relig- 
ion, and that he should have been baptized."' 
In this statement Dr. Woods of Andover ac- 
cords, referring to it as the teaching of all the- 
Reformers. 

The views and practice of several leading de- 
nominations in America as to admission to the- 
Lord's table have been recently brought together 
by Dr. A. Alex. Hodge in his "Outlines of 
Theology ;" among which the following are note- 
2 *' 
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worthy. The Assembly's rules prescribe : " Chil- 
dren born within the pale of the visible church, 
and dedicated to God iu baptism, when they 
come to years of discretion, if they be free from 
scandal, appear sober and steady, and to have 
sufficient knowledge to discern the Lord's body, 
they ought to be informed it is their duty and 
privilege to come to the Lord's Supper." Again, 
Dr. Hodge states : " The Baptist churches, de- 
nying altogether the right of infant church 
membership, receive all applicants for the com- 
munion as from the world, and therefore demand 
positive evidences of the new birth of all. All 
the Pssdobaptist churches, maintaining that all 
children baptized in infancy are already members 
of the church, distinguish between the admission 
of the children of the church to the communion 
and the admission de novo to the church of the 
unbaptized alien from the world." 

It is apparent from this statement of Dr. 
Hodge that any Psedobaptist church may come 
to have a majority of unrenewed members, and 
that even its officers may be men unacquainted 
with saving regeneration. That this is not only 
& possible but a natural result is verified in the 
thistory of the churches founded by the great 
Reformers in Switzerland, Germany, England, 
Scotland, and in New England. It is equally 
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worthy of note that the candor of Dr. Hodge 
leads him to place the Baptists in their true 
position. Nothing is said of any difference be- 
tween Baptist and Poedobaptist churches in pre- 
scribing both baptism and church membership as 
prerequisites for admission to the Lord's Supper; 
for as to this order of requirements there is no 
difference. The Baptists, on the other hand, as 
Dr. Hodge tacitly admits, stand as guardians of 
the Lord's table from communicants who do not 
give "positive evidences of the new birth." 

BAPTIST VIEW OF ADMISSION TO THE LORD'S 

SUPPER. 

The Baptists, so far as infant baptism is con- 
cerned, are virtually successors to the so-called 
Anabaptists, who along the Alps both in Italy 
and in Switzerland and in Germany, maintained 
that the only Christian baptism is an immersion 
administered on profession of personal faith in 
Christ, and who were called by their opponents 
Anabaptists, or rebaptizers, as though they bap- 
tized again persons admitted to their churches. 
They only baptized those who had not received a 
real Christian baptism before. 

Baptists, in their mode of baptism, are as tru- 
ly successors to the Eastern Church, occupying 
half Europe, Northern and Western Asia, and 
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Northern and Central Africa, who retain im- 
mersion as the form of baptism prescribed in 
the Greek word employed by the inspired writers 
and preserved in Greek liturgies. Baptists, in 
fact, so far as the first ordinance of Christ's 
church is concerned, are the faithful representa- 
tives, as all able ecclesiastical historians admit, 
of the primitive church in its early ages. 

Baptist views of the Lord's Supper, when 
clearly stated, as also their practice, are equally 
true to the early and also to the later history of 
the Christian church. Believing, with all other 
Christian denominations, that the two ordinances 
appointed by Christ must be observed in the or- 
der stated by him in his commission, Baptists 
hold in harmony with each other these two 
principles : first, the express teaching of the 
New Testament is the ultimate authority both 
as to the design and order of baptism and the 
Supper ; but second, the interpretation of the New 
Testament records is left by God's appointment 
to the conscience and judgment of each Chris- 
tian believer. Applying these two principles to 
the question of admission to the Lord's Supper, 
two distinct duties manifestly arise : first, to invite 
any others than baptized believers members of 
churches of baptized believers would be a vio- 
lation of the law of Christ held by Christians in 
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all ages ; and second, to forbid any company of 
persons who are satisfied with their own baptism 
and fitness for church fellowship from uniting 
in churches and carrying out their own conscien- 
tious convictions in regard to the Lord's Supper, 
would be equally a violation of Christ's law of 
individual responsibility. To the legitimacy of 
these conclusions no consistent mind can fail to 
give its assent. As to its united justice and 
charity, no pious heart can take exception. 

THE PRINCIPLE OF UNRESTRICTED COMMU- 
NION ADVOCATED BY ROBERT HALL AND 
OTHERS IN MODERN TIMES. 

Robert Hall in the preface to his "Terms 
of Communion" reveals the secret that it was 
misguided sensibility, rather than conscientious 
views of truth, which prompted him to a prac- 
tice opposed to all Christian precedent. He 
says : " There is no position in the whole com- 
pass of theology of the truth of which he [the 
writer] feels a stronger persuasion than that no 
man or set of men are entitled to prescribe as 
an indispensable condition of communion what 
the New Testament has not enjoined as a con- 
dition of salvation." Passing by the apparent 
unhinging of inind which betrayed this model 
of classic English into the use of "or" for nor 



22 THE CHRISTIAN LAW OF 

and of " are" for is, the failure in logical discrim- 
ination is worthy of careful consideration, since 
it is the clue to the same fail are throughout his 
treatise. It is the error betrayed by Dr. Hodge 
when he urged before the Evangelical Alliance 
that " no church has a right to demand more 
for Christian union and communion than Christ 
demands to enter heaven." Mr. Hall excludes 
one ordinance of Christ, baptism, as not a " con- 
dition of salvation," yet tacitly assumes that 
another ordinance, the communion, is, if not a 
condition, yet virtually an essential, to salvation. 
So Dr. Hodge, alike unconsciously, assumes 'a 
third external duty, church union, as essen- 
tial, while baptism is unessential. If we ex- 
amine the Scriptures, we find that baptism, com- 
munion, and church union are all duties man- 
ifestly required by Christ. The question at 
issue, however, is not how far either of these is 
essential to salvation, but whether there is a 
natural and necessary order for their observance 
prescribed by Christ. 

^^ ^ hile Mr. Hall thus shows that lack of care- 
ful thought so essential in the search for truth, 
his misguided sensibility finds frank utterance 
in these added statements : " The writer is per- 
suaded that a departure from this principle in 
the denomination to which he belongs has been 
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extremely injurious, not only to the credit and 
prosperity of that particular body, but to the 
general interests of truth. . . . By keeping 
themselves in a state of separation and seclu- 
sion from other Christians they have not only 
evinced an inattention to some of the most 
important injunctions of Scripture, but have 
raised up an invincible barrier to the propaga- 
tion of their sentiments beyond the precincts of 
their own party." How manifest that in Mr. 
Hall's mind the wish has become father to the 
thought that, led by the generous desire not 
to seem to cultivated minds a bigot, and to be 
truly charitable toward Christian brethren not 
holding his views of baptism, he has been be- 
trayed into the admission of a principle which 
they could not accept, even though it permitted 
union in communion ! for no Psedobaptist church 
can accept the view that baptism is not a pre- 
requisite to the Lord's Supper, nor could it join 
Mr. Hall in the invitation of unbaptized com- 
municants. 

The following remark indicates yet further 
the inconsistency of Hall's views. He says : 
"The true idea of Christian communion indi- 
cated in the expression the 'communion of 
saints ' is by no means confined to a joint par- 
ticipation of the Lord's Supper. When it is 
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used in connection with that rite (1 Cor. x. 16), 
it is employed, not to denote the fellowship of 
Christians, but the spiritual participation of the 
body and blood of Christ." Had Mr. Hall, 
like the Rev. Mr. Marston in his address to the 
Evangelical Alliance, analyzed all the New 
Testament allusions to the "fellowship," or 
" communion," of saints, he would have re- 
marked that this doctrine, so far from being 
" confined to," has never any direct reference to 
"joint participation of, the Lord's Supper." In 
manifest inconsistency, however, both with this 
statement and the " latitudinarian " view he pro- 
fesses to controvert, Mr. Hall urges: "We 
should meet at the Lord's table with those 
with whom we feel ourselves at liberty to join 
in every other branch of religious worship;" 
yet he blames Mr. Robinson as " latitudiuarian" 
in admitting "all professed Christians" to the 
Lord's Supper, since "the general practice of 
the Christian world makes baptism an indispen- 
sable requisite to the Lord's table." This aid- 
less failure to harmonize in principle, not < nly 
with Baptists, but with all his Christian breth- 
ren, which Mr. Hall experienced, was not by any 
means peculiar to him ; we shall see it to be the 
lot of all modern advocates of unrestricted com- 
munion. 
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After this preface, Mr. Hall, in the body of 
his treatise, gives his principal effort to the argu- 
ment that John's baptism was not Christian bap- 
tism. He thus seeks to show that Christ's apos- 
tles were not in the Christian sense baptized 
when they received the Supper, and that there- 
fore Christian baptism is not to be regarded an 
indispensable requisite to the Lord's Supper. 
It is worthy of special notice that Mr. Hall does 
not attempt to show that any one converted after 
Christ's resurrection was received to the Supper 
prior to baptism. This of itself indicates that 
his argument, even if sustained, does not sup- 
port his conclusion. His argument is substan- 
tially the following : 

Christ's commission prescribing the form of 
baptism was given after his resurrection. To 
this plea it is a sufficient reply that the com- 
mission consists of three parts, the first and 
third of which had the same import before as 
after Christ's resurrection, whence the presump- 
tion is that the import of the intervening com- 
mand is unchanged. Again, Hall argues that 
the formula of baptism, " In the name of the 
Father, of the Son, and of the Holy Ghost," 
was not given until after the institution of the 
Supper. The statement is but an opinion at 
best of Mr. Hall, and, still more, a supposition 
3 
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at variance both with John's teaching and with 
Christ's connected commands. If the command 
to "make disciples" and to "teach all things" 
before taught them were but repetitions of pre- 
vious injunctions, who is able to say that the 
formula of baptism was not one previously pre- 
scribed? That this was virtually the formula 
of baptism used by John is manifest from the 
fact that all whom he baptized were required 
both to confess their sins and to believe on him 
to come, who should baptize them with the Holy 
Ghost. Again, Mr. Hall urges that John's bap- 
tism was that of "repentance" rather than of 
faith. Two vital objections exist to this view. 
It is in violation of the universal teaching of 
the Old and the New Testaments that all men 
redeemed before Christ came, believed in the 
Saviour to come and were renewed by the Holy 
Spirit. Yet more, what mind can conceive of a 
repentance that is genuine unassociated with 
faith in the divine Redeemer? If Mr. Hall's 
argument proves anything, it proves too much 
for his purpose, since it shows that not only were 
Christ's apostles destitute of Christian baptism, 
but also of spiritual renewal and of saving re- 
demption, when they received the Supper. Still 
again, Hall urges that baptism after Christ's com- 
mission was " superior " to that of John In this 
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view he supposes Chrysostom to agree, his own. 
prototype of rhetorical rather than logical state- 
ment. .Chrysostom's remark, however, is to this 
effect that the spiritual influence attending bap- 
tism as well as preaching after Christ's death 
was greater than before. This view of Chrys- 
ostom is both scriptural and logical. Before 
Christ's death Christ's expiatory sacrifice could 
not be fully appreciated nor the Holy Spirit's 
application of it be completely realized ; and 
of course baptism, which embodied the idea of 
Christ's death and resurrection as a cause, and 
of the believer's death to sin and resurrection 
to spiritual life as the effect, could not be so> 
vivid a symbol before as after Christ's commis- 
sion. 

Mr. Hall thinks that his theoretic views, just 
considered, are sustained by apostolic example 
in the case of rebaptism at Ephesus. He over- 
looks, while dwelling on the isolated expression,. 
" John's baptism," the plain intimation found in 
the connection of the narrative. Apollos, preach- 
ing at Ephesus, had misunderstood what John- 
taught that baptism was the sign of new life re- 
ceived from Christ, who should baptize with the- 
Holy Spirit. This ignorance was instructed by 
Aquilla and Priscilla ; and thereupon Apollos- 
left Ephesus and sailed for Corinth. Paul, com- 
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ing thereupon to Ephesus, assures those baptized 
under the influence of these imperfect teachings 
that John's baptism implied belief in Christ and 
reception of the Holy Ghost; whereupon they 
were baptized "in the name" not only of the 
Holy Spirit, but also "of the Lord. Jesus." If 
Hall's view were correct, then we should have 
expected the record that Christ's chosen twelve, 
also the one hundred and twenty at Jerusalem, 
and again the five hundred in Galilee, were re- 
baptized. 

Whether Hall's view be correct or not, the in- 
cident proves that the apostle Paul did not re- 
gard baptism valid or a title to admission to the 
church and to its ordinances, unless it had been 
received in every respect according to Christ's 
appointment. Had he studied the history of the 
interpretation he so heedlessly advocates, down 
to the time when it was made an article of faith 
by the Council of Trent, he would have shrunk 
from alliance with a principle maintained by 
the advocates of ritual and hierarchial salvation 
as opposed to the spiritual truth maintained by 
the Reformers. The Romanists, in order to 
weaken popular confidence in the Reformers, 
had contended that baptism by administrators 
not in the line of apostolic succession was invalid. 
The Reformers maintained that Christian bap- 
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tisra was ordained under John's ministry, that 
Christ received it, and that otherwise the gospel 
dispensation has not Christ but the apostles as- 
its head. Their most scholarly exponent, Turre- 
tine, argues, therefore, from Acts xix. 1-5, that 
John's baptism supposed in those who received 
it the same faith implied in the formula of bap- 
tism given by Christ to the apostles. Going 
further than the text justified, in order to meet 
the Anabaptists who regarded infant baptism 
invalid, and therefore rebaptized adult believers- 
and justified it by Paul's act Turretine con- 
tended that ver. 5 is Luke's statement of John's- 
act rather than of Paul's. This interpretation 
Hall could not of course receive, since it made 
Luke directly to assert that John baptized " in 
the name of the Lord Jesus." Modern scholar- 
ship, as represented alike by Conybeare and 
Hackett, agrees in the interpretation which 
makes ver. 5 Luke's statement as to Paul's re- 
baptism of the twelve disciples ; while it also- 
agrees that ver. 4 implies that John's baptism 
was Christian baptism. 

INCONSISTENCY OF HALL'S VIEW WITH SPIRIT- 
UAL CHRISTIANITY. 

The history above traced indicates thai; 
evangelical sentiment in all ages has recognized 
3* 
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bo'A regeneration and baptism as prerequisite to 
admission to the Lord's Supper. Hall's view, 
that the neglect of baptism is no bar to commu- 
nion, makes also the absence of regeneration no 
exception in the invitation to the Supper. Dr. 
Hodge perceives and avows that the Baptists 
make this special discrimination, Baptists re- 
quiring, as the Assembly's rule does not, positive 
-evidence of spiritual renewal as prerequisite to 
communion. Mr. Hall's proposed invitation in- 
cludes all members of the churches of England, 
Scotland, and Germany, and of churches in 
America modeled after their precedents. The 
theory of Hall, therefore, in principle as well as 
in fact, avows that both the requisites for admis- 
sion to the Lord's Supper, universally recognized 
in Christian history, may be set aside. The Greek 
Church justifies infant communion only on the 
ground that regeneration is affected in baptism ; 
the Episcopal and other churches which have 
grown out of state establishments seek positive 
evidence of regeneration before communion only 
:go far as they deny baptismal regeneration ; and 
the so-called open-communion Baptist stands 
entirely alone in the history of the church as 
a virtual advocate for admission to the Lord's 
Supper of persons neither regenerated nor bap- 
tized. 
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INJUSTICE TO OTHER CHRISTIAN DENOMINA- 
TIONS IN THE APPLICATION OF HALL'S 
PRINCIPLE. 

In the open-communion Baptist churches of 
England, such as Spurgeon's, motives of curiosity 
and supposed liberality lead many to leave their 
own churches and flock to the communion ser- 
vice at the Tabernacle. It is not strange that the 
pastors of surrounding churches should feel ag- 
grieved. The ministerial discourtesy is palpable, 
as would be apparent were the surrounding- 
churches of the same faith and order. The in- 
justice to the members of the churches thus de- 
pleted at their communion service is equally 
apparent, as would appear were Mr. Spurgeon's 
church the one whose members were enticed, 
from their duty. The injury to individual 
Christians who accept such invitations is soon 
revealed; for of all demoralizing practices, 
neglect of church communion is one of the most 
corrupting. 

INCONGRUITY IN CHURCH MEMBERSHIP GROW- 
ING OUT OF HALL'S VIEW. 

Incongruity in organization is one of the best 
tests of inconsistency in principle, since its out- 
ward manifestation strikes even the superficial 
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observer. Some open-communion Baptists, as 
Spurgeon, contend that baptism by immersion, 
and on. profession of faith, is prerequisite to 
church membership, though not to communion. 
Others, as Dr. Landells, regard this as inconsist- 
ent, and receive members of Psedobaptist churches 
to private membership, but deny to them official 
position, since the church officer must be an 
" example in all things." Yet a third class, as 
Dr. Brock, deeming the last-mentioned view also 
inconsistent, admit avowed adherents of Psedo- 
baptist churches to the position of office-bear- 
ers in their churches. In addition to the in- 
justice thus shown to those admitted only to 
partial membership, every mind must recognize 
the incongruity in the organization of churches 
thus composed. That incongruity is threefold: 
first, in the relation of the members to each 
other ; second, in the fellowship of sister churches 
with each other ; and third, in the co-operation 
of other denominations with such churches. 

PERVERSION OF THE END SOUGHT IN INVITA- 
TIONS TO THE LORD'S SUPPER INDUCED BY 
HALL'S PRINCIPLE. 

It is illustrative of the necessary partial 
views to which every human mind is subject 
that we may consider for hours what principle 
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should govern invitations to the Lord's Supper, 
and never once ask ourselves, " Why give any 
invitation at all ?" The members of each church, 
who alone ordinarily are present at a commu- 
nion service, need no invitation. It is a rare ex- 
ception that a church member absent from home 
is present with another church on communion 
occasions. Invitations to baptism are carefully 
guarded ; in general, they are only appropriate in 
the place of one's residence. The Lord's Supper 
is equally sacred, and as carefully to be guarded. 
The utter perversion of the very idea of in- 
vitations to the Lord's Supper strikes a thought- 
ful American of any Christian denomination 
when he meets the safeguard thrown around the 
table by open-communion Baptists in England. 
He hears the apparently indiscriminate invita- 
tion given at the Tabernacle. On repairing to 
the chapel where the Supper is observed, what is 
his surprise to be asked for his " ticket " ! He 
reflects, and concludes that no minister or church 
dare make the approach to the Lord's table in- 
discriminate and unguarded. The unrestricted 
invitation it is found necessary to restrict to per- 
sons known by the church officers as members 
of evangelical churches. The admission is thus 
limited to members of neighboring churches, who 
ought to be elsewhere, and the unknown Baptist 
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visitor far from his home is excluded. Surely that 
principle is wrong which leads to such results. 

MISTAKEN VIEWS OF CHRISTIAN CHARITY 
WHICH PROMPT INCONSISTENT INVITATIONS 
TO THE LORD'S SUPPER. 

Attended, as the departure from scriptural 
principles as to the Lord's Supper always is, 
with such inconsistency and injustice, the inquiry 
naturally arises, Why has it so misled men of 
generous sensibilities? We have but to recall 
the kindred departure from Christ's law as to 
baptism in order to appreciate this tendency of 
a liberal spirit. When men and women accus- 
tomed -to regard external rites as saving implore 
the Christian minister to administer baptism to 
their loved ones, it is hard for a good man to be 
at once faithful and kind in meeting his duty. 
A similar struggle arises in the breast of a sin- 
cere Christian pastor when urged to depart from 
Christ's law in the administration of the Lord's 
Supper. Mistaken charity is the more likely to 
gain control in his mind because his fidelity can- 
not be fully appreciated, while his charity will 
be lauded. Such charity is a mistaken one, since 
true love to the souls for whom Christ died re- 
quires that he do nothing to encourage a false 
reliance for salvation. 
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INCONSISTENCY AS TO THE LORD'S SUPPER 
LEADS TO INCONSISTENCY AS TO BAPTISM. 

The relation between unrestricted communion 
and unrestricted baptism is not a mere supposed 
connection. True principles may be reached be- 
fore experiment by observing the evidences which 
attest them; but false principles are both de- 
tected and confirmed by the course to which 
their adherents find themselves compelled. It 
requires but a few months' experience to make 
the practical advocate of unrestricted commu- 
nion, first an apologist for those who receive and 
administer un scriptural baptism, and then a sharer 
with them. The mind that wanders at all from 
the straight path is insensibly led to a departure 
very different from that at first proposed. 

INCONSISTENCY AS TO ORDINANCES LEADS TO 
GENERAL DEPARTURE FROM CHRISTIAN 

CONSISTENCY. 

It is instructive to observe that a false reli- 
ance on external ordinances, and a consequent 
neglect of their law, leads to a general under- 
valuing of spiritual truth taught in the gospel. 
This was observed by Paul among the Galatians, 
and was forcibly expressed in this figure: "A 
little leaven leaveneth the whole lump." The 
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experience of churches other than Baptist as to 
inter-church communion is specially instructive. 
A series of occurrences since the conference of 
the Evangelical Alliance indicates how widely 
extended is the conviction that indiscriminate 
inter-communion has an influence most disor- 
ganizing on established churches. Immediately 
after that conference some leaders in the Epis- 
copal Church, who despaired of securing any 
modification of its liturgy as to " baptismal re- 
generation," determined to organize the Ke- 
forined Episcopal Church. Inasmuch as partici- 
pation with Presbyterians in the communion 
service was held to be infidelity to their church 
obligation, the expectation was sanguine that 
many among the advocates of inter-church 
communion would be co-operators in the new 
organization. To this end Presbyterian clergy- 
men were invited to officiate in the pulpits of 
the new church. Thoughtful leaders soon saw 
the practical working of the inconsistent theory 
as to the communion. It was but the prelude to 
the breaking up of churches holding like faith, 
and the forming of an indefinite number of new 
organizations holding a different creed. 

A few months passed. The voice of those 
who condemned the dean of Canterbury and 

*/ 

his evangelical advocates for inter-church com- 
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muuion as disorganizes was still echoing through 
England and America when another note of" 
remonstrance was heard. It was that of high- 
churchmen condemning the unevangelical Dean 
Stanley. "We have had enough," said these 
conservative churchmen, " of these broad church 
utterances ; their results are only, demoralization 
and disorganization." And so the very leaders- 
in the advocacy of inter-church communion are- 
now guarding their flocks from its wooing call. 
It is the old experience of " counsels for other 
families not to be adopted in one's own house- 
hold." This vital fact leads us back to another 
principle established in the gospel. 

BAPTISM AND COMMUNION DESIGNED BY 
CHRIST TO BE CHURCH ORDINANCES. 

The same divine wisdom which ordained the- 
spiritual religion of Christ appointed as his- 
agent for its perpetuation the Christian church- 
"Vain is it for any man or body of men to argue- 
that they can be Christians and do Christ's 
work without church organization. As Amos 
Kendall, when, after years of delay, at the age 
of seventy-five, he united with the Christian 
church, declared : " To refuse to unite with the 
Christian church is a standing protest against 
Jesus Christ' s plans" When it is stated that a 
4 
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church is " a voluntary association " and an " in- 
dependent body," it may be forgotten that no 
man is voluntary and no church independent as 
to Christ and his command. He requires every 
follower to unite with his ehurcVand co-operate 
with others in maintaining his ordinances and in 
doing his work. Those ordinances are baptism 
and the Supper. 

The number required to constitute a church 
as not fixed. There must, however, be enough 
to maintain his ministry. He has separated his 
people into churches as society is separated into 
families, the primitive " church in the house " 
illustrating this principle. Each church is to 
.have its administrators and ordinances, and all 
its members are to make the family table their 
constant gathering-place. The common con- 
science as to this truth is read in the scrupulous 
fidelity to church obligations enjoined and ob- 
.served when two churches of the same denom- 
ination are found in the same neighborhood. 
The inviting of members of sister churches to 
.mter-communion is nothing else than a violation 
-of family propriety. Traced to its origin, this 
instinctive and ruling conviction is but the utter- 
ance of Christ's law written on the heart. 

The question often arises whether the author- 
ity to administer Christian ordinances vestd in a 
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church or in its minister. It is simply the ques- 
tion whether the ruler or the people constitutes- 
the state, since a Christian minister, like a civil 
ruler, is nothing but the appointed organ of the 
body for which he acts. Men may be called tc 
assume either civil or religious authority when 
acting alone which they could not assume with 
and for others. When Philip baptized the 
eunuch, Roger Williams his deacon, and Dr.. 
Sears Mr. Oncken, the circumstances justified 
their individual act. Ordinarily, however, a. 
Christian pastor, like a civil ruler, acts only as- 
the organ of others. Any other view leads neces- 
sarily to the Romanist view that the priesthood,, 
not the people, constitute the church, which al one- 
has authority from Christ to observe his ordi- 
nances. The Lord's Supper administered in a< 
sick-room is not only a departure from the law 
of its appointment as a church ordinance, but,, 
like clinic or sick-bed baptism, it encourages in. 
the receiver a false trust. Nothing but the- 
subtle fallacy which has led to departure from* 
Christ's law of admission to the Lord's Supper- 
could have given countenance to so vital an error. 

RELATION OF SISTER CHURCHES TO EACH 
OTHER AS REGARDS THE LORD'S SUPPER. 

Led on by the logic of his thought, Dr. Hodge,. 
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when arguing that " only faith in Christ " is 
prerequisite to communion, was w led to declare, 
" A man who was a member of the church at 
Jerusalem was also a member of the church 
at Ar^tioch and at Rome." The inquiry, then, 
is natural, why were "letters of commendation" 
from church to church given in the apostles' 
day, and why in every age of the church down 
to our times has the same custom prevailed? 
Certainly Dr. Hodge's suggestion was an essen- 
tial part of his theory, and certainly that the- 
<ory must be questionable which fails to notice 
.so wide a field of facts. 

It is manifest that each church in the relation- 
ship of its own members is a distinct family; 
this special relationship is a virtual separa- 
tion from membership in another family. It is 
equally manifest that as families form commu- 
nities, and have relations and duties outside of 
the family, so is it with churches. In Paul's 
>day the churches of Judea, of Galatia, of Mace- 
donia, and of Achaia were associated in neigh- 
borhoods, and these neighborhoods again com- 
bined in one Christian body. In that associa- 
tion churches were "independent," inasmuch as 
they were controlled by the mind and will of 
Christ directly, and only indirectly by their 
^associates. This relation of churches to each 
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other is not, however, designed to supersede the- 
sphere of the church, whose union provides for 
prayer, preaching, and the observance of the 
ordinances. Union meetings for prayer, pniise, 
and mutual instruction nfay be occasionally prof 
itable, but soon they are found to interfere with 
rather than promote church services. The ordi- 
nances, however, are only designed for individ- 
ual churches ; they are to be observed only ai 
fixed times ; they are to be administered by offi- 
cers specially ordained ; and, as Christ's example 
shows, are distinct from other services in which 
any person may engage and which any Chris- 
tian may conduct. Inter-communion is appro- 
priate, according to scriptural and historical 
precedent, not for churches as such, but for in- 
dividuals, and that in exceptional cases. Com- 
munion as well as baptism is appropriate only 
at one's home, though the repeated observance 
of the former as compared with the single ob- 
servance of the latter makes an exceptional 
communion a more frequent occurrence than 
an exceptional baptism. Union communion is 
an impossibility ; for though at first the disciples 
at Jerusalem were " all together in one place/' 
yet when shortly "three thousand," then "five 
thousand," then " multitudes," were " added to 
the Lord," worship and ordinances began to* 
4* 
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be observed "from house to house," so that a 
church became a family, churches united only 
for co-operation, counsel, and division of labor 
in fulfilling Christ's commission, " Go preach 
my gospel to every creature." The suggestion 
made to the Evangelical Alliance by good Dr. 
Muhlenberg, that a union communion by repre- 
sentatives of different churches would prove the 
unity of Christ's church, met few respondents, 
because it was not sustained by New Testament 
precedent or historic sanction or manifest utility. 

FIDELITY TO CHRIST'S LAW OP UNION IN 
COMMUNION SECURES FELLOWSHIP AMONG 
CHURCH MEMBERS. 

Human minds differ in thought and feeling, 
and are made incapable of the close intimacy 
(belonging to family relationship. Families are 
>united by special congenialities between the 
members. It is so with churches, for two or 
anore of the same faith and order grow up side 
sby side, their members pass each other on their 
^way to their places of worship every week, yet 
they may never sit together at the Lord's table. 
It is well that so general attention has been 
lately called to the Greek word occurring so often 
in the Epistles of Paul and of John, usually 
translated " fellowship," though in the Epistle to 
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the Corinthians rendered "communion." There 
is a common nature in the members of a family, 
which is not to be expected in society at large. 
Spiritual renewal plants the germ of a common 
nature in all renewed minds, but on earth "dif- 
ferences" in "the members" of the body and 
gradual growth in each member forbid imme- 
diate and complete congeniality, whose final per- 
fection alone justifies the designation "fellow- 
ship." Fidelity to Christ's law preserves the 
integrity of this " fellowship," which Christ de- 
signed to be the cement in each of his churches. 
Indiscriminate inter-communion, like the Com- 
munist theory, may prove a counterfeit, an unreal 
fellowship. The application of Christ's maxim, 
" By their fruits ye shall know them," certainly 
gives this intimation. Like socialist communi- 
ties, these loose communions are soon found to 
harbor men of selfish nature who make the as- 
sociation but minister to their ends. Fidelity to 
Christ's law at the Lord's table is as essential as 
in other table companionships. 

4 

FIDELITY TO CHRIST'S LAW OF COMMUNION 
FOSTERS HARMONY BETWEEN DIFFERENT 



Churches of the same faith and order must, 
like the apostolic churches, unite for Christian 
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usefulness. Not only was there a general com- 
bination of all the early churches ; there were 
also groupings of churches associated by national 
and other secular affinities in the apostolic times 
an example now in force. As the churches of 
Judea, of Galatia, of Macedonia, and of Achaia 
were distinct, and even in some respects rival, 
associations, so is it now with those bearing the 
names of German Lutheran, Dutch Reformed, 
Scotch Presbyterian, and New England Congre- 
gational. Churches also differ in their views of 
truth. All these differences are probably over- 
ruled for the securing of the greatest compre- 
hensiveness in labors for the defence of Christ's 
truth and the extension of Christ's cause. The 
same apostle who wrote most as to the oneness 
of Christ's church recognized most fully the 
existence of varieties in the membership, and 
with this in view declared, " Whereto we have 
already attained, let us walk by the same rule." 
Unless churches are agreed in their views of 
doctrine and practice, how can. they walk to- 
gether ? 

In this Association of different churches, how- 
ever, the " fellowship," or " communion," which 
unites them is, as Robert Hall recognized, not 
interchange in the observance of ordinances. 
The end of association among churches is the 
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accomplishment of Christian labor distinct from 
the special duties of individual churches. The 
introduction of matters belonging only to a 
church mars the efficiency of such associations. 

FIDELITY TO CHRIST'S LAW OP COMMUNION 
GIVES BAPTISTS THEIR TRUE MISSION. 

The variety of views arising in great degree 
from the different constitution of human minds 
has given origin to the varied denominations of 
evangelical Christians, which are sometimes said 
to have different missions ; hence we are often 
told of the special mission of leading denomina- 
tions, such as the Episcopalian, Presbyterian, and 
Methodist, as conservators of order in worship, 
studiousness in doctrine, and earnestness in labor. 
The Baptists certainly have a very important 
mission in preserving, by faithfulness to Christ's 
laws, the purity and spirituality of church ordi- 
nances. Their views and spirit, however, in ful- 
filling this mission are naturally very frequently 
misconstrued. 

All Christians virtually agree in regarding 
both regeneration and baptism as prerequisite to 
the Lord's Supper. Good men differ as to re- 
generation, some supposing it to be effected in 
baptism, yet allowing that it is a spiritual change. 
Good men also differ as to baptism, many regard- 
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ing the change both as to mode and subject which 
gained such wide acceptance in mediaeval times 
to be unessential. Candid and clear thinkers, 
like Dr. Hodge, allow that Baptists main tail* 
scriptural views of both regeneration and of bap- 
tism. The only question is how Baptists should 
regard views of baptism and regeneration held 
by those who have departed from what they be- 
lieve to be the law of Christ. 

It should be distinctly observed that no con- 
sistent Baptist claims to be his brother's judge. 
Every conscientious believer in his own regen- 
eration and baptism ought to go to the Lord's 
table. No one, however, can ask that another 
endorse a baptism which he does not regard as 
scriptural, for this would make one man the 
judge for another. Every thoughtful mind 
must see that there can be no other consistent 
rule of duty than that which harmonizes fidel- 
ity to individual conscience and Christian char- 
ity for all believers in Christ. 

All must admit that communion, like bap- 
tism, is a church ordinance; that only necessary 
absence justifies communion out of one's church ; 
that change of residence requires change of 
church membership ; that the necessity for in- 
vitations to the Lord's Supper relates only to MI 
occasional and temporary visiting communicant ; 
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that no invitation can be consistently given 
except to those agreeing in their views of 
baptism, which all Christians recognize as 
pre-requisite to communion, and that no vis- 
itor can legitimately expect or accept an in- 
vitation but from those who regard his bap- 
tism as scriptural. The rarest conceivable 
case, then, of apparent exception to Christ's 
law of union in communion above considered 
is that of a church member absent from home 
and meeting with a church of another denom- 
ination than his own. The application of 
Christ's law to this rare case is the only one 
in question. 

Since law has no exception, the gospel rule 
for such cases must be apparent on its mere state- 
ment. If the visitor is with a church in accord 
with him in its views of baptism, as is the case 
with the various denominations of Psedobap- 
fcists, he may either defer his privilege or en- 
joy it at his own option. If, on the other 
hand, the visitor is with a church that does not 
regard his baptism as scriptural, he is in the 
condition of one meeting fellow-Christians with 
whom he may enjoy religious worship, but not 
engage in church ordinances. How different 
the actual case of difficulty is from that often 
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supposed in discussions as to requisites for com- 
munion, every lover of Christ's truth and grace 
ought carefully to consider. 

FIDELITY TO CHEIST'S LAW OF COMMUNION 
PROMOTES CO-OPERATION AMONG ALL 
EVANGELICAL CHRISTIANS. 

The end of the Evangelical Alliance is that 
secured in the primitive church when virtually 
Paul was president and Luke secretary of the 
universal alliance of all Christ's early followers. 
The mission of such an organization, designed 
to make the church one in Christian influence 
upon the world, has been, and still may be, mis- 
taken. 

Two kinds of unity exist, the one resulting 
from external force, the other from internal 
energy; the one that of the rock pressed into 
cohesion, the other that of the plant drawing the 
elements around into a living organism. Among 
men in political relations there is the unity of 
despotism compelling by bayonets, and the unity 
of a republic uniting by its utility. In the his- 
tory of the church the former, though struggling 
for the mastery, has always failed. Even the 
Roman Church republican in all its brother- 
hoods except that of the Jesuits, and in all its 
councils except that which declared the pope 
infallible head is revolting from the despotic 
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idea. Christ taught to his disciples, " The king- 
dom of God is within you ;" and to the Roman 
governor, asking as to his authority, he declared: 
" Every one that is of the truth heareth my 
voice." The only tie that can bind Christians 
in alliance is love for the truth and a yearning 
for the grace which in Christ were "full" and 
perfect. 

The chief criticism passed by the secular 
press on the late meeting of the Evangelical 
Alliance was the only apparent but not real dis- 
play of secular titles and worldly distinctions- 
that sometimes appeared in its appointments. 
The main fear expressed by its thoughtful sup- 
porters was the apprehension that the temporary 
outflow of like views and kindred feeling might 
not result in permanent co-operation for the ad- 
vancement of Christ's kingdom. The only cir- 
cumstance that to any mind seemed to threaten 
the integrity of its organization was the unoffi- 
cial invitation to a union communion, whose 
consequences have proved so instructive. 

FIDELITY TO CHRIST'S LAW THE HARBINGER 
OP CHRISTIAN UNITY. 

y 

As no two men can have a common body,, 
though they may have a common spirit, so the 
church will be one when not unattainable bodily 
5 
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union, but attainable spiritual communion, is 
sought. By common consent the assembled 
delegates of the Evangelical Alliance represen- 
tatives of evangelical churches of every name 
and nation echoed in their intercourse with 
each other the manifest distinction between 
unity and uniformity ; the one of which the 
divine Redeemer enjoined, the otfyer of which 
the divine Creator has made impossible. Differ- 
ences of views and practice seem to multiply 
rather than decrease the formal divisions now 
occurring in every denomination, as every 
thoughtful observer of the progress of evangel- 
ical Christianity in Germany, France, Great 
Britain, and the United States must be con- 
vinced. That there is a growing unity of views 
as to the essential doctrines of grace, and even 
as to the nature and efficacy of church ordi- 
nances, is so palpably manifest that no careful 
observer can doubt it. This unity Christ en- 
joined ; this oneness was the burden of his last 
prayer ; and what the " Lord of all " both en- 
joined and prayed for must " in his due time " 
be realized. 

THE END. 
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